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E o8c^[^8^oooocdo! 

6 The Document on Resolution about Bhikkhunis 

Gg!g|[oajao^! gSolco^i 

(She) is the person who brought up the Nobly Lord, the person who breast-fed 
sweet milk (to the Nobly Lord). 

goSgoo^spisS ooSgco 5 g| 6 ! ^oSgpooo^GGol 
^^^[Cl^o 5 GOg|!OG| 6 loO^II 

When the Nobly Lord's blood-related (/consanguineous) royal mother passed 
away to the divine village', (GotamI) had to breast-feed (you. Lord,) with sweet 

milk. 

^SGOoSgoSogep: ogspjooo^GooS goqoSjo^oIoo^i 

OG 0 g!G 005 |^!O^ OgJOGOOO GGOjgS OOCpt^OCp! 
OgGp!^SoOOOO^OGCIcS§ G|00^!0 g[G|^ gSGOJGOoSl^ologGp!"op 
oojjpoSooo:ocooo^ii 

Great noble Lord Buddha, Lord, I plead (you), gracefully permit the ordination 
of women as bhikkhunl(s) in the Lord Buddha's great Dispensation 
sympathising with (/mercifully) to (your) great royal step-mother. Lord." 

o^Qool opcpj^Soo "oGo^go— ooooogdooSgc^ooooo^ 

0^00 ( 3 GG 0 O!g[ 0 ^o 8 G 0 CQ OOGp:) ^SoliO^ QGOOoS^ 
o^o^6aj|£ 

Then, when the Lord Buddha gracefully made (the) permission, saying: 
"Ananda, if Mahapajapati GotamI can really accept the Eight Garudhammas 
[matters worth being taken seriously],"^ 

0^0^000^ O^ogSiOO^oS OOOOOGOOcSGoloOOQGOgoS 
gSgoSGOCO OgSiogSigSGO (G|00^!0 gSGO)"orp 
g8g|oooS^|^K\p|S 0 ^ 00 ^ 861 : 0 ^ ooQo|o^:ocio8yocooopSii 

(than) that very acceptance of the garudhammas \s ("either") the noble high 
ordination [or becoming a bhikkhuni] for Maha Pajapati GotamI," 

0^8 (o)6I: 

The Eight Garudhammas 

oil 6loo8£p£jg:GOOO o8og[^O0^ OgS:g8GOOO 

S| 00 ^: 330 : ^^:g8:, o8[:§:^[£^g8:, coo 83 p 8 ^g 8 :, 
30 ^ 3000 og|g 8 : 30 l^ 0 ^ g[G|O^II 

1. The bhikkhuni who has a hundred rains (/years of monastic seniority) shall 
perform the worship, respectful welcoming,^ raising clasped hands, (and) 

reverence. 

ojjooqp;o^copS; ^ooogco:oo: go8^:yGGi8^ 3000 o 8 ooo 8 sxp: 
oog^oq||[: 30 oii 

This matter should be also respected, venerated, cherished, and worshiped, 
without transgressing (it) throughout (her'') life. 

jii o8cg[^oo^ G|oo^:goooo^:o^goco ooqp8:§ 

ola^OG^QOOl 

2. Bhikkhuni shall not spend (her) rains-retreat in a monastery where is no 

monk. 

ojjooqp;o^copS; ^ooooco:oo: go8^:yGGi8^ 3000 o 8 ooo 8 sxp: 
oog^oc|||[:30oii 

This matter should be also respected, venerated, cherished, and worshiped, 
without transgressing (it) throughout (her) life. 

gii o8cg[^oo^ oo§o^8: o8cg[oooooip ggoSo^ 

oo:g^:g8:, 3 osxp: 30 o 6 £|^ sj|§iooog8i ojjoo6p;^86l;o^ 
ooqo6cdg|o^i 

3. Every half of a month bhikkhuni shall approach (monks) for inquiring about 
the observance {juposatha) and receiving admonishment. These two matters 
should be requested (by her). 
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ojjooqp;o^copS; ^ooogco:oo: go8^:yoGi8^ 3000 o 8 ooo 8 sxp: 
oog^oq||[: 30 oii 

This matter should be also respected, venerated, cherished, and worshiped, 
without transgressing (it) throughout (her) life. 

gii o8cg[^oo^ 6log|o8g:coo8Goo8 o8cg[, o8c^[^ 

^80080000 a 5 ooo§ g8g8:, ^o:g8:, apipo:g8:ajGOOO 
ap:2p^o^^6 o6ls|or)og[e|o^i 

4. When (she) has finished the rains-retreat, bhikkhuni shall make invitation to 
the dual Sahgha (of) bhikkhus and bhikkhunis (to point out her misdeeds 
known) by the three ways, namely seeing, hearing, (and) suspicion. 


^ This is the way how Burmese peopie respectfuiiy express somebody's death, thinking that he/she was born in heaven. The mother of Siddhattha 
Gotama is beiieved to be in the Tusita Heaven now, the fourth heaven of six counted from the human reaim. (There are twenty reaims above 
these, but their character is different.) 

^ Garudhamma, garu = serious, heavy; dhamma = thing, matter, issue. PTS Dictionary says "ruie to be observed," which certainiy is not a iiterai 
transiation. Perhaps "serious ruies" or at ieast "important points" is more exact. 

^ The Pali word paccutthana {pati= opposite, forthcoming; utthana- standing up) is in Burmese translated as "coming forth and welcoming (one 
coming from) travel." PTS Dictionary however tries to maintain the literal meaning: "rising from one's seat". 

Although gramatically here should come singular, the intention is to include all bhikkhunis, i.e. in plural. 
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ojjoOqpiO^COpS! ^GOOOCOJOO! ^oS^jyGGlS^ QGOOoSoooSsxj: 
OC§^0C|||[!33OII 

This matter should be also respected, venerated, cherished, and worshiped, 
without transgressing (it) throughout (her) life. 

gii o8c^[^oo^ oooooSgoooSogoooSo^ 

oj^oq||[!OoSGspo5oGocS ^SooSgoooooooo^ 
oc^GO^o5oq|6 ap!S|o^i 

5. When bhikkhunl has transgressed (rcame to transgress") an offense of 
sahghadisesa, (she) shall observe the manatta tor a half of a month at both of 
the Sahghas.^ 

ojjoOepiO^COpS! ^GOOGCOJOO! ^oS^jyGGlS^ GGOooSoooSaj: 
00^^0q||!330ll 

This matter should be also respected, venerated, cherished, and worshiped, 
without transgressing (it) throughout (her) life. 

Ell ^S^8oo5c\^! G[^o56l!GOOOOOSp!CI^,§ 

Oq|8oij!^!GOOO oSc^^GOOO oSc^OO^QGO! 

.^8 oo8goooooooo§ ^^jgopSi 

6. The trained sikkhamana who trained in the six rules for whole two years 
shall seek the ordination as bhikkhunl at the dual Sahgha. 

ojjoOqpiO^COpS! ^GOOGCOJOO! ^oS^jyGGlS^ QGOOoSoooSsxj: 
OO^^Oq||[!335ll 

This matter should be also respected, venerated, cherished, and worshiped, 
without transgressing (it) throughout (her) life. 

gil o8c^[^00^ G|CD^!GO00O^!O^ Oo8iyOo8^GOOO 

QGG^dSjO^OlDoS^S OSOGG)!, OGG|g|o5G|l 

7. BhikkhunT must not abuse or defame a monk for whatever reason. 

ojjoOqpiO^COpS! ^GOOGCOJOO! ^oS^jyGGlS^ QGOOoSoooSsxj: 
OOj^0q||[!33OII 

This matter should be also respected, venerated, cherished, and worshiped, 
without transgressing (it) throughout (her) life. 

oil ojjoOG^, ojjssoltjio^ G|CD^!O^OTG6r§ G|CD^!OO^^gS 

G^a^gSo^ Oo 5 o 6 oQO![g 8300 G 5 il 

8. From this day, from now on, the permission to judge (/"speak") monks by 
bhikkhunls is closed and prohibited. 

S| 00 ^! 00 ^^ 30 G 6 r§ GjOO^SO^^QS G^S^gSo^ OOoSoSoGOI 

The permission to judge (/"speak") bhikkhunls by monks is not closed 
(/prohibited). 

ojjoOepiO^COpS! ^GOOGCOJOO! ^oS^jyGGlS^ GGOooSoooSaj: 
OOg^0q||[!33OII 

This matter should be also respected, venerated, cherished, and worshiped, 
without transgressing (it) throughout (her) life.® 

24 

O oSc^l^S^OOCOCDO! 

8 The Document on Resolution about BhikkhunTs 

33 o^|o— ooooogoooSgoIooooo^ ojjoqo8g86l!o^ 

GGOOoS^ 0^0^8[^!3pi 0^O^6[g8!00pSo8 

Ananda, if Mahapajapati Gotaml can really accept the eight garudhammas, 

(than) that very acceptance of the garudhammas \s ("either") the noble high 


^ Sahghadisesa is a class of offences included in the patimokkha, the list of main rules, for both bhikkhus bhikkhunfs. 

® Ven. Analayo analyzes the eight garudhammas 'm his document "The Legality of BhikkhunT Ordination", which appeared in "Journal of Buddhist 
Ethics", vol. 20, 2013. His analysis may be summarized in a few points: 

A. Although the fourth garudhamma implies that "garudhamma" is sanghadisesa, in this context it means a "grave offence", namely sahghadisesa, 
and not transgressing one of these eight garudhammas declared before the M/MAw/?/dispensation was established. Four of the garudhammasare 
mentioned as pacittiyas in the bhikkhunivibhahga'. 2 = padittiya no. 56, 3 = pacittiya no. 59, 4 = pacittiya no. 57, and 7 = padttiya no. 52. - and 
all of these claim that the first doer {adikammika) commited no offence, meaning that garudhammas didn't constitute an offence, hence these 
pacittiyas had to be introduced when the relevant issue was encountered. Therefore, the eight garudhammas are not Vinaya rules perse, they are 
"principles to be respected". Note however, that if one transgresses a rule out of disrespecting the Buddha's prohibition, when there was no offence 
mentioned for the transgression, he/she will incure dukkata offence. (So far I do not have the reference to this Commentarial statement.) 

B. The fact that the ordination in Bodhgaya in 1998 did not involve sikkhamana ord\r\a'aor\ doesn't mean that anyone would have an offence for 
that, because out of respect to the eight garudhammas the precept nuns trained for "many years" (ven. P.M. Moorthree in his '71 Criticai Study of 
the Re-Estabiishment of Bhikkhunl-Sangha in Sri Lanka", 2548 BE (2004 CE), p.43 (PDF p.52) however says "DSMs [i.e. ten precept nuns] should 
be trained for six or seven years," as a suggestion by ven. Prof. D. Medananda. However, nowhere in the text is written how many years did the 
Sinhalese precept nuns ordained in India in fact trained. Rather, on p.50 (PDF p.59) I read: "BhikkhunTs students receive three months training for 
higher ordination. ... Those who passed the final examination were qualified to receive BhikkhunT higher Ordination.") 

C. A bhikkhunl who gives higher ordination to a female candidate who didn't train as sikkhamana tor the two years, will have pacittiya offence 
{pacittiya no. 63). However, because the bhikkhunl ordination was dhammakamma, i.e. officially done, the female candidate becomes a bhikkhunl 
anyway - dhammakamme adhammakammasahhJ vutthapeti. 

D. The eight garudhammas'Nere declared for women and bhikkhunls, not for monks. Therefore monks are not obliged to follow them. (This point 
will be explained and analyzed below, in the translated text. In short, the Burmese version of Atthakatha \n(t\cates that the eight garudhammas 
were a decisive declaration of the Buddha for monks, whereas the Burmese version of JTka as well as the Sinhalese version of Atthakatha do not 
seem to indicate that.) 

I would like to add two more points: 

E. Although Maha Pajapati Gotaml so gladly accepted the eight garudhammas, she herself was ordained neither by bhikkhus nor by bhikkhunls. 
Even so, the Buddha ascertained that she was bhikkhunl indeed. (I.e. then what was exactly meant by "accepting" the eight garudhammas ar\A 
"not transgressing them throughout life"? Certainly, not unconditional observance.) 

F. Although the five hundred Sakyan princesses were bound by the eight garudhammas, none of them took two years sikkhamana trammq from a 
bhikkhunl sahgha or got the higher ordination from sahgha of bhikkhunls. There was no criticism of the five hundred Sakyan princesses for that. 
(I.e. then what was exactly meant by "accepting" the eight garudhammasar\6 "not transgressing them throughout life"? Certainly, not 
unconditional observance.) 






















OOOOOOOOcSGC^OOOQOOgoS OgSjojgS: ^8 gO (S|00^!0 ^Sgo) 
op O^GOoStjfGCOOO^II 

ordination [or becoming a bhikkhunT] for Maha Pajapati Gotami," gracefully 
declared (the Buddha). 

O^GGoIqG^SqGO^IOOO^ ^oSgOOpGpjQGOOGOcSip 

0 ^ 00 ^ 861 : 0 ^ oo6ajf^:aj|8 ooog:GCio 8 o 6 looo 30 o 6 o^^ 
ogo:ospo8^ 

Then, when ven. Ananda learned the eight garudhammas at the Nobly Lord, 

(he) went ("(and) arrived") near the royal step-mother Gotami, 

"o^oo^86l:o^ GOOOoS^ 0080^6^:301 o^o^o [g6:oo^o6 
ooSsoogoS og6:6^8: ^800 (g|oo^:o ^8Go)crp |q^[op:^ 
0 ^ 00 ^ 861 : 0 ^ GOQo[^:GCOOopSii " 

And after (he) related (to her): "If you really accept the eight garudhammas, 
(than) that very acceptance of the garudhammas 'xs ("either") the noble high 
ordination [or becoming a bhikkhunT] for you," (ven. Ananda) preached (to her) 
the eight garudhammas." 

SG0g:G0Ci8G6lcoS ^5|^C38G30oe|ao^o so^o^GcpoSj^S: 

The Royal Step-Mother Gotaml's Coming to the Noble State of BhikkhunT 

o^ 3 o 6 I oGOg:GCo8G6looooo^ og^gooo:G^o8aq|o8 
"so^Sopsp: 330 ^|o— gooo 33 o :^6 co^£00£o8[g8:ooooco 
^0000 G6|^[: o6l6:oap^^:GOOOo^:o(^[, ooooo^:(^[oo^ 
|c^o^:, p:ogo^: (^o 5 oco:oooSo^:) o8^:o^:tp:o^ 
coo8^8oo8|g86apooo §:g 6I8:§ o^aoSooooo^, 

Then the royal step-mother Gotami, extremely happy, respectfully said: 
"Venerable sir Ananda, for example, like if a virgin girl or virgin lad bathed and 
with head washed received the (such as) lotus, "star ipomea - jasmine flower" 
{vassikamaia) (and) "great-battle flower" {atimuttakamaia/adhimattaka 
(Thai)),^ (they would) adorn (them) on (their) heads by both of (their) heands. 

ojoGopoS ooo^GOoSooo^co^: ojjoqoo^86l:o^ 6ajf6lQSi 
3000 o 8 ooo 5 ap: oog^oq||:6l opcp:" op Goppo8ooo:GCOOO^ii 

In the same way, I also accept these eight garudhammas and throughout (my) 
life (I) won't transgress (them), lord."® 

0^0^, oGog:ociQ8o6looooo o^ 6 o^o 8 gooo 3 o 6 I 
GO^Ssoo^^ooopS opsp:^ 6 o 6 opoo 5 o^^ ogo:Gepo 5 ^:s)|^ 

Then, when the royal step-mother accepted (the eight garudhammas), ven. 
Ananda approached the lord Buddha, bent (his) head (in respect), and 

"^ 6 ooo 8 ^o 5 opsp: oooooGOooSoolooooo^ op|Oo^86l:o^ 
o^6o^o86l|yi 

respectfully said: "Great noble Lord Buddha, Maha Pajapati Gotami has 
accepted the eight garudhammas. 

^o 5 goopep:GS ooog:ooQ8oo^ ^8^080000 £|oo^:o 30^80^, 
oepo86IQ opsp:"op GCgpo8ooo:GCOOO^ii 

(and thus) the Nobly Lord's royal step-mother has come to the noble state of 
bhikkhunT, Lord." 
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ooopoluc^: e|oo^u ^|^&:g^38 oooco^ogooS oo^gS: 
uoo^gS: 

Duration/Non-Duration of the Great Dispensation Due to Ordaining (/"Making") 
Bhikkhunls (from) Women 

o^3o 6I opGp:^6oo "ooopolocp: opGp:^6 ooooo^ooco8§ 
G|oo^:o §[§So^ 3000 oS^ oG|oap|6 ^o 5 G 00030 oq| 6 oo^:op 
0000 ooooo^oGocSoo^ ^0^8gO OO^OGCOSpoSl 

Then the Lord Buddha gracefully declared: "If women in fact didn't obtain the 
permission to be ordained as bhikkhunls in the great Dispensation of the Lord 
Buddha, the great Dispensation called "Noble Training" would have stayed for 
long. 

opoco8ooco6:oosp:oo^:opoooo ooooo^ogooSoo^ 
^800800006 oo^oGcoepoSi 

(and) the great Dispensation called "True Dhamma" would have stayed for 
thousand years. ® 


^ These flowers are translated as "a garland of lotus flowers or a garland of jasmine flowers or a garland of some sweet-scented creeper" by I.B. 
Horner in the Book of Discipline, vol.5 p.355 . 

® The joyful acceptation of these rules, so difficult to be followed, is indeed remarkable. I will discuss the purpose of these rules later, below. What 
is however often-times questioned, is the reason why would the Buddha refuse to establish the bhikkhunT order and then He would accept it? The 
authors of the Commentaries were aware of this question, and theirs is this explanation in Cujavagga Atthakatha -10. Bhikkhunikkhandhakam - 
MahapajapatigotamTvatthukatha : "a/a /77 gotami ma te rucdti kasma papkkhipati, nanu sabbesampi buddhanarp catasso parisa hontiti? Kamam 
bond, kilametva pana anekakkhattum yacitena anunnatam pabbajjani "dukkhena laddha ayarn amhehl"ti samma paripalessantTti bhaddakam katva 
anujanitukamopatikkhipati" = ""Gotami, (that is) not suitable, may (you) not wish" - why does (the Buddha) refuse? Aren't there the Four 
Assemblies indeed at every Buddha? Indeed, there are. However, becoming tired and pleading for many times, (the women) will well follow the 
declared going forth (thinking) "through suffering it was attained by us", and doing the right thing, (the Buddha) refused, desirous of accepting 
(later)." So the Buddha, it seems, was very well aware that the eight garudhammas are extremely difficult to be accepted, and therefore He waited 
for the situation when the women were so extremely done for, that they would simply give in, whatever the conditions would be. 

^ This is the interpretation of the brahmacariya {brahma = noble, cariya = livelihood), and saddhamma (interpreted in Burmese as "the truth of the 
great good person"). This points to the possibility that the practice {patipatti) would last long, and the theory/teachings {pariyatti) would last a 
thousand years. If this understanding is correct, then it would speak contrary to the commentaries which argue that the theory {pariyatti) will exist 
longer than the practice {patipatti). The commentaries however explain that saddhamma is of three kinds, namely the theory, the practice, and the 
attainment: 

Saddhammatthitiya patipanno hotJti ettha pana tividho saddhamma pariyattipatipattiadhigamavasena. Tattha tepitakam buddhavacanam 
pariyattisaddhammo nama. Terasa dhutangaguna cuddasa khandhakavattani dveasiti mahavattaniti ayarn patipattisaddhammo nama. 
Cattaro magga ca phaiani cati ayarn adhigamasaddhammo nama. = ""Practicing the True Dhamma," (that) there however means three¬ 
fold True Dhamma, namely the learning, the practice, and the attainment. There the three pitakas, the word of the Buddha, that is the 
True Dhamma of learning. The thirteen ascetic practices {dhutanga), fourteen khandhaka duties, and the eighty-two great duties, that is 
the True Dhamma of practice. The four Paths as well as the Fruitions, that is called the True Dhamma of attainment." {Pacittiya 
Atthakatha 5.8.2. par. 438) 

The allegedly Buddha's verses together with the detailed explanation of why the learning {pariyatti) is the carrier and protector of the 
Dispensation - rather than the practice of morality and meditation {patipatti) - appear in ANA 1.10. par. 130 , Saratthadipani TTka-3 5.8.2. par. 438, 
VimativinodanT-JTka 5.8.2. par. 438and. in ven. Kassapa's MohavicchedanI- 2. Vibhahgamatika - Nanavibhangamatikatthavannana. The Buddha's 
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330 ^|o—ooapolotp: ocpsp!^6ooooo^oocoS§ 

G|00^!Oy[§8G|Gp ojjoool^ ^Cl 5 G 000330 q |6 OO^JOJGOOO 
OOOOO^OGoSoOpS [opIqSjjO OOpSGOQOOpSoopoSl 

Ananda, if the women didn't get permission to be ordained as bhikkhunTs, the 
great Dispensation called "Noble Training" is not going to stay for long. 

ajGooSGOcofijooepjoo^jcrjGooo ooooo^ogoSoo^ 
^Scljspooo oo^^Sgoqoco^ji 

(and) the great Dispensation called "True Dhamma" is going to stay only five 
hundred years. 

330 ^|o — goooys|aj|6 o^jooootp:^ goooo^j^^jgooo 
33 <^[!(gSo)CI^^O^ G^! 0 !GGp 6^6 ^JOOoSgOOO QGgOOO! 

§!ajo^^oopSoS opoScrjjp qioSsSs^Sooooo^^ 

Ananda, showing an example, like when the poor robbers easily rob by the 
light in a pot (/lighting a lamp in a pot and using it instead of a torch) the 
houses where women are many and men are little. 

ojoGoyoS ooogc^otp: G|oo^!o ^[§6g|GP ooooo^ogooSoo^ 
oopS^SoSSopS ocipo 5 GS)|ii 

In the same way, when women get permission to be ordained as bhikkhunTs, 
the great Dispensation indeed cannot stay for long. 

330^|0 — gOGOG^Oo8coSl^[!00O! GOOoSjg^^^l^GOOO 

cooS§ oa5^|[Gspoli^[! oq|Gspo8o^!3pi o^cooSoSsoo^ 
|op[q6 jpooopS^Sooooo^, 

Ananda, as for another example, suppose that the (plant) disease of blight“ 
would fall upon a good, complete rice field. Like that field (which) will not be 
able to stay long. 

ojjGGopoS ooopc^otp: G|oo^!o ^[§6 g|GP ooooo^ogooSoo^ 
OOpS^SGOQOOpS OOpo 5 GS)|ll" 

In the same way, wen women get permission to be ordained as bhikkhunTs, the 
great Dispensation indeed cannot stay for long. 

330^|0 — gOGOG^Oo8coSl^[!000!- GOOoSig^y^l^GOOO 
^o6 !§ 3 J^GGpo|i^[! Oq|GGpo 8 o^! 3 pi O^l^oSiOOpS 
ooopS^S00000^^ 

Ananda, as for another example, suppose the (plant) disease of red rot would 
fall upon a good, complete sugar-cane field. Like that sugar-cane field (which) 
will not be able to stay long. 

ojjoGopoS Goopoloiqp! e|oo^!o y[g6£|ep ooooo^oGooSoo^ 

|c^[q£gO OO^^SgOQOO^ OCipCl 5 GSJ|ll 

In the same way, wen women get permission to be ordained as bhikkhunTs, the 
great Dispensation indeed cannot stay for long. 
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330^|0 — gOOOye|aj|6 GOOOO^JOO^ ^JgOGOOO 
OoSooSsO^OO^gS OO^GoIS GG|OGOq^^ 6 G 33 o 6 

googoo|^|oo 5 ^ gOOOJGpOOOOO^^ 

Ananda, showing an example, like when a man makes a huge dyke well in 
advance on one side - a bank of a dam so that the water cannot exceed (over 
a limit). 

ojjoGOpoS clopspjoo^ GOOGOO [(^|Oo£^ GIOO^SOfeJpsQGOgoS 
0 ^00^£6|!0^,0^ Og 0 o£ 0 OO! 33 OOp^Ql 

In the same way I, the Lord, has well in advance declared the eight 
garudhammas tor the bhikkhunTs. 

GGOooSoooSsg! oog^oqiisoGoop^op S^ooo 5 ^oroao^ii 

(9S°8“^§ 99 J-V-999) 

(They) must not be transgressed throughout the life (of a bhikkhunl)." 
{COiavaggapaii-10. Bhikkhunikkhandhaka - Atthagarudhamma-, PTS 2.255 .) 

OpSpj^fioOOOJGOQSoS £^ 0 ^£|£! 33 So 1 oSoOO!- 
Ge|oo^^!ooSoo^§ oo^g6 I£ oo^^!goooo!aj|£ 
GS)qp!aj|ogo£ogo!GoooG[c^£ GGjso^pSjcoSooooopSspGSi 

As for the meaning of the Lord Buddha's great words: if a dyke at a bank is 
not made at a large lake, (then) after a lot of water spills away, there will be 
just a little water remaining (/"staying"). 

00 ^g6 I£ 00^^!^000!aj|£000! 0^aj|0go£og0!O^G£|tp! 

OOgoSGOQOOO OO^O^oSgOOO G£| 330 !ap! OO^goS^OOOOO^^ 

However, if a dyke is made at a bank, (then) the waters that will spill (away) 
won't (be able to) exceed, keeping (/"staying") all of the water that should stay 
and be (there). 

^33Clgo£ ooopoloiqp! G|00^!0 yiCOOOO^SSOgoS ^pOO 
oo^goS^Goco ^£oo£gooo£^ ooo£oo£gcv:||P^ clicpoco 
oo^GdoospaSii 

In the same way, because of the ordaining of women as bhikkhunTs, the 
original one thousand years of staying (of the Dispensation) decreased to half, 
(and therefore the Dispensation) will stay only five hundred (years). 

o^GooS 0^000^ |^|oo£op 3 o£ooo!o^o£oopS 33 ogo£ 
oljGpOGOJIpGCIQOOO OgO O^GOoSl^OO^ 33 CI^£! 
^£oo£gOOo£o£ OO^oSoO^OgO^II (^gog OGgOOOOO-OJg) 

However, because the garudhammas were declared in advance, (the 
Dispensation), being not decreased to five hundred (years), it shall stay even 
the thousand years (just) as it was gracefully declared before. {COiavagga 


verses mentioned there appear nowhere in the main text of Pali, and the idea itself is supported by the Buddha only in one place - when He 
declared that wrong versions of His speech will lead to disappearance of the Dispensation in AN 1.2. par.20-21 - 

"Dveme, bhikkhave, dhamma saddhammassa sammosaya antaradhanaya samvattanti. Katame dve? Dunnikkhittanca padabyanjanam 
attho ca dunnJto. Dunnikkhittassa, bhikkhave, padabyanjanassa atthopi dunnayo hoti. Ime kho, bhikkhave, dve dhamma saddhammassa 
sammosaya antaradhanaya sarnvattantm. = "These two reasons, monks, are the cause of confusion and disappearance of the True 
Dhamma. Which two? Wrong arrangement of the word meaning, and wrong understanding of the interpretation. Monks, by wrong 
arrangement of the word meaning the understanding of the interpretation is also wrong. These, monks, are indeed the two reasons 
which are the cause of confusion and disappearance of the True Dhamma." 

The idea that theory {pariyatti) is the carrier of the Dispensation can be well understood from the decision of ven. Maha Kassapa to arrange the 
First Buddhist Council - to prevent disappearing of the rules and teachings or modifications by frivolous persons. In fact, this very attitude to the 
preservation of the original genuine theory/learning {pariyatti) of Theravada is particularly important when considering a Pali text as "added later". 
“ LB. Horner translates the original setatthika as "mildew". 

For unknown reason, the page number is not mentioned in this page. 

An interpretation was given to me by ven. Panhavarnsa ( Vinayapitakadhara, Vinayapitakakovida), the sayadaw of Shwe Oo Min Tawya in Yangon, 
Mingalardon : the Buddha declared the eight garudhammasio prevent non-Buddhists and doubters from accusing the Buddha of following a wish 
of a crying woman. This, however, is not an interpretation of the Commentaries. 
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Now at this stage it wiii be necessary to show how do the Pali scriptures deal with "woman" in reference to monks. A whole tome could be 
composed on this topic, so I will just mention a few important points. (This footnote continues on the next page.) 

From AN 1.1. par.l-lOvje learn that for man the most pleasurable source of sensual experience in the world is woman, and right after that, 
without any distinction whatsoever, we learn that for women the most pleasurable source of sensual experience in the world is man. Although this 
is shown as subjective experience, I think it should be pointed out before we start to discuss whether it is woman or man who is the perpetrator, 
the culprit, guilty of arousing lust in the other gender.. 

There are various occurences in the Pali scriptures of female as the attractor, including the quotes of the Buddha Himself. Critics might suggest 
that male's seduction techniques are rare in the scriptures, simply because they were compiled by males only. That, however, would be a 
prejudiced conclusion. Ven. UdayT, the deterrent example for Don Juans in robes, plays chief roles in a number of Sahghadisesas, Nissaggiya- 
Pacittiyas, and Pacittiyas, where his seduction techniques and tricks are exposed and even proverbial among monks today. All these cases led one 
way or another to declaration of a Vinaya rule, and those rules have been recited fortnightly throughout millenia. The cases of "the group of six 
monks" are mentioned in Culavagga 10.2.. The commentarial stories, however, do not contain many cases of men seducing women. 

In Myanmar perhaps the most famous sutta on "danger of female" is Mataputta Sutta in AN 5.1(6).5. which narrates the case of a mother with 
her son, who became bhikkhunl and a monk, and through close contact they gradually became intimate and had a sexual intercourse. I've heard so 
far only three stories of mother and son in intimate relationship, and in all of them mother plays the chief role in seducing. But of course, these 
might have been fabrications or irrelevant exceptions to the otherwise. At the end of this suftsthe Buddha pronounces famous verses, well known 
among educated Burmese monks - 

'Sallape asihatthena, pisacenapi sallape; Asivisampi aside [asadde (sya. kam.)], yena dattho na jlvati. "Natveva eko ekaya, matugamena 
sallape; Mutthassatim ta bandhanti, pekkhitena sitena ca [mhitena ca (sya. kam.)]. 'Athopi dunnivatthena, manjuna bhanitena ca; Neso 
jano svasisado, api ugghatito mate. "= "(A monk) might speak with one armed in sword, (a monk) might speak with a demon. (A monk) 
might sit by a poisonous snake, such that if bites (the monk) won't stay alive. However, (monk) shall not speak with a woman in private, 
(lest) they bind the one of blunt mindfulness, by glance and smile; or even by poor clothing, and sweet talk. That (kind) of people is not 
to be sat with, even (if they are) beheaded and dead." 

In Bhikkhunl Sutta, AN 4.1(16).9. a bhikkhunl has ven. Ananda called to her chamber, sending him message that she is III. When she saw him 
coming from distance, she lied in her bed, covered her face and pretended sickness. Ven. Ananda realized that she wanted to seduce him, and 
gave her a profound talk on Dhamma, an instruction to get rid of lust, to become an Arahant. The bhikkhunl realized her folly and pleaded ven. 
Ananda for forgiveness. 

Commentarial accounts on women as the attractors and seductors are virtually countless. The Jatakas zontam a lot of uncensored stories of lust 
and sexual plays, heralded by the tabooed Nijinika Jataka (J. 526), and then the Kunaia Jataka (J. 536), the extensive treatise on woman's skills in 
deception. Kunaia Jataka is a very important source of information on the attitude toward women (at least in terms of sexual relationship) in the 
time when the Pali Commentaries were written. It contains a list of forty (by number: 40) "tricks" which woman uses to seduce a man, such as 
bending her body, shaking her hindquarters, exposing a thigh, licking a lip, blinking with eyes, etc. An extreme example of female attracting male, 
resulting in the male's being devoured, is the Teiapatta Jataka (J. 96) where the bodhisattatraye\s through a wilderness with his five friends, and 
each of these friends get seduced by a female-ogre disguised as a beautiful woman. In each case the female-ogre attempts to seduce by a 
different sensual pleasure (sight, sound, smell, taste, contact), and after she wins over a man, she takes him to her lair where she devours him 
alive. The story doesn't explicitely say that when a monk disrobes and gets married he is thus "devoured" by the female, but I understand it so. 

I would like to hypothesize that like in the animal kingdom, in the human world one of the genders is "attracting" and the other is "attracted". In 
other words, one gender has developed the skill to arouse lust in another gender, and that skill is better than the other gender has. A lot of males 
have developed bodily features to attract female, such as plumage in peacocks, branched mandibles in stag beetle, antlers in deers, etc.. In certain 
species it is female who seems to be the gender developed to attract, such as praying mantis or black widow. My humble hypothesis is, that in 
humans it is female who developed to attract. Unlike man, who has no specific feature or skill to attract which the female would not have at least in 
counterpart, cetain scientists claim that female's breast have gained their proportion solely to attract the male gender - interestingly, females of no 
species in the animal kingdom have proportionate breast before they become pregnant. Because of this I dare to hypothesize that in humans, 
female is the gender that attracts, and male is the gender which is attracted. Of course, this is extremely relative fact, and a very dangerous idea 
as well (I). I present it here for the reader as an external point for considering the Buddha's decisions. 

So the bottom-line is, that females entering monastic environment might arouse lust in monks by their sheer presence. It would not be easy to 
make rules such as not to lick lips or speak in high pitched tone to circumscribe the females' ways. 

Regarding the declaration of eight garudhammas, all of the eight can be summarized into two - (1) subjugation of bhikkhunls to monks 
{garudhamma 1,3,7,8) and (2) limitation of freedom for bhikkhunls {garudhammal,A,S,B). 

(1) The reason that other sects and other religions also keep women subjugated to men is certainly not the only reason, if not the least 
important. The reason for paying obeisance to monks and being prohibitted to point out a monk's fault is perhaps to prevent arguments - and 
those experienced in sexual partnership might testify how a heated argument can immediately turn into burning of lust. -> If so, then why is it not 
monks who would be subjugated to women? If that were so, it would not be possible to carry out the second point (explained below), i.e. 
preventing the bhikkhunls from danger and protecting them against defaming. In other words, monks who would be accused of a misdeed, 
prohibited to reveal that in fact a bhikkhunl was wrong, might not be willing to render protection for that bhikkhunl in dangerous circumstances. In 
this case, regardless their relationship, the monks are always in a better position. (But in case of a monk's serious misbehavior, bhikkhunls are 
allowed to "punish" that monk by united decision not to speak with him, viz. Cujavagga 10.2..) Thus in every case monks should carry out their 
responsibilities of protecting and securing the bhikkhunls. - In short, bhikkhunls' protection is the fundamental reason for monks' supremacy. 

(2) Bhikkhunls do not have unlimited freedom in choice of residence, and they do not have sole authority over the main monastic procedures such 
as ordination and purification of sanghadisesa ottenze. The cases of bhikkhunls raped and robbed just and only because monks were not nearby 
are vividly described, for example in Pacittiya Pali3.7. Samvidhana Sikkhapada and 8. Navabhiruhana Sikkhapada. The four garudhamma xxAes 
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Atthakatha -10. Bhikkhunikkhandhaka - MahapajapatigotamJvatthukatha - 



par.403, PTS 6.1290 .)‘^ 


ooococogooo^l ejco^u 

Permission to Become Bhikkhunl by Single (Side) Higher Ordination 
( Ekatoupasampanna) 


OGOgJGOoSoCICQOGDOcSot^OOOOO^ 0^000^ o^ojgSi^S 
ejCO^JO gS^SG^OoS OOOoSoSoSjOOOSoliSpC^^ S|00^!0 33^8 
e|^Ge|!oS![^!O^GCIo5 oyGOO;GOOOG[^S 

After the royal step-mother GotamT became a bhikkhunl by accepting the 
garudhammas, because (the Buddha) has not yet gracefully decided regarding 
the bhikkhunl ordination of the five hundred Sakyan princesses. 


OCpGpj^SoOGyOoS 

(GotamT) approached and bowed to the Lord Buddha, 


(2,4,5,6) ascertain that bhikkhunTs are always under the patronage and auspices of monks, both to prevent their rape and robbery, and to protect 
them against those who might try to judge them unjustly or discredit them. 

The related Sub-Commentary, SaratthadJpanl-JJka -10. Bhikkhunikkhandhakam - Atthagarudhammakathavannana - par. 403, then explains that 
different elders who memorized different portions of the Pali scriptures teach the process of disappearance of the "True Dhamma" in slightly 
different ways. Those who memorized DIgha Nikaya teach that the Arahants with Patisambhida attainment will disappear after the first thousand 
years, then the Arahants with Six Higher Psychic Powers {chajabhinna) after the second thousand, then the Arahants with Three Knowledges (i.e. 
telepathy, remembering past lives, and freedom from all defilements) after the third thousand (so today these should be somewhere.. ), the 
Arahants without meditation absorbtions [jhana) after the fourth thousand, and finally the code of discipline, patimokkha, will last the last thousand 
years. Other elders say pretty much the same, but they do not state the length of the periods. 
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